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Abstract

This paper investigated the reception history of Isaiah 54:17, tracing its
evolution from an ancient prophetic oracle into a tool for geopolitical
mobilization and contemporary postcolonial survival. Utilizing historical-
critical analysis, comparative literature, and postcolonial criticism, this
examined how the text fuses with the socio-historical horizons of distinct
reading communities. This paper discovered that that Augustine allegorized
the text as a Christological triumph over heresy, whereas early modern
European conflicts weaponized it to validate state militarism. In contemporary
Nigeria, mainline traditions (Anglican, Catholic) employ the verse as a
corporate liturgy of structural resilience, while Pentecostal movements under
leaders like Oyedepo, Adeboye, Kumuyi, Olukoya, Eze, Suleman, and Enenche
individualize the promise into an immediate shield against physical and
macroeconomic insecurity. By collapsing Enlightenment dualism through
African pneumatic realism, the paper demonstrated the inherent semantic
fluidity of biblical scripture. To reconcile these hermeneutical rifts, this paper
recommended that Nigerian ecclesiology should integrate individual faith with
corporate social ethics, de-escalate transactional prosperity frameworks,
foster Mainline-Pentecostal ecumenical dialogue, and contextualize
deliverance ministries within structural, socio-economic realities.

Keywords: Isaiah 54:17, Augustine, European Warfare, Nigerian Pentecostalism, Mainline
Churches, Hermeneutical Fluidity, Postcolonial Hermeneutics, African Pneumatic Realism

1. Introduction
The academic discipline of reception history emphasizes that the meaning of a sacred text is
not anchored solely within its historical point of origin. Instead, it exists as an evolving,
dynamic entity continuously remade by successive generations of readers. In his foundational
work on biblical reception, Hans-Georg Gadamer describes the encounter with text as a
"fusion of horizons," wherein the historical context of the text intersects dynamically with the
contemporary horizon of the interpreter (302). Isaiah 54:17—culminating in the definitive
oracle, "No weapon formed against you shall prosper"—presents an extraordinary case study
in this interpretive elasticity. Originally situated within the exilic or post-exilic anxieties of
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Israel as an assurance of divine restoration for a desolate Zion, the verse has transitioned past
its ancient Near Eastern parameters to find a home in completely disparate historical realities.
By employing a dual framework of historical-critical analysis and comparative literature, this
paper argues that the hermeneutical legacy of Isaiah 54:17 is defined by its radical fluidity.
Rather than retaining a static theological core, the verse functions as an ideological mirror
reflecting the structural realities, power dynamics, and survival mechanisms of its reading
communities. This study traces this trajectory across three macro-contexts: the allegorical,
anti-heretical framework of the Patristic era; the nationalistic, state-sanctioned militarism of
early modern European conflicts; and the modern socio-economic hyper-contextualization
within Nigerian mainline and Pentecostal ecclesiologies. In doing so, it illuminates how a
single line of prophetic literature can morph from a call for inner spiritual vigilance into an
instrument of state warfare, and finally into an existential shield against the systemic collapse

of a modern postcolonial society.

2. Theoretical Framework
To evaluate the shifting transformations of Isaiah 54:17 systematically, this paper utilizes an
intersectional theoretical framework built upon three pillars: Gadamerian Hermeneutics,
Postcolonial Biblical Criticism, and African Theological Vitalism.
2.1. Gadamerian Hermeneutics (The Fusion of Horizons)
Hans-Georg Gadamer’s philosophical hermeneutics establishes that text lacks a singular,
static meaning waiting to be mined by detached objective observers. Instead, text operates as
an active event where the "historical horizon" of the written word fuses continuously with the
"contemporary horizon" of the community executing the reading (Gadamer 302). The
historical consciousness of the reader shapes the semantic boundaries of the text.
Consequently, changes in structural conditions alter what the text means to its contemporary
reading audience.
2.2. Postcolonial Biblical Criticism
Postcolonial biblical criticism, championed by scholars like R.S. Sugirtharajah, provides the
necessary analytical tools to decenter Western interpretation models. Traditional Western
methodologies often treat the spiritualized or historical-critical interpretations of scripture as
the baseline, academic standard. They frequently view materialist or confrontational readings
from the Global South as deviations (Sugirtharajah, Postcolonial Criticism 45). Postcolonial

theory argues that reading communities in colonized or peripheral regions read the Bible
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through a lens of resistance, reclaiming scripture as a vital survival code against systemic
displacement and economic exploitation (Sugirtharajah, Voices from the Margin 112).
2.3. African Theological Vitalism and Pneumatic Realism
Further, this paper relied upon African theological vitalism and pneumatic realism, as
articulated by Kwesi Dickson and Nimi Wariboko. This perspective addresses the African
worldview, which rejects the Western, secularized separation of the universe into distinct
spiritual and material compartments (Dickson 84). Reality is understood as an integrated
network of invisible spiritual forces and visible physical conditions. Material crises, such as
economic inflation or structural violence, are perceived as physical extensions of an
underlying spiritual warfare (Wariboko, The Pentecostal Principle 114). Within this
framework, scripture operates not as an abstract philosophical guide, but as a source of
protective power designed to neutralize physical and metaphysical threats.

3. Historical-Critical Origins of Isaiah 54:17
To understand the dramatic shifts in the reception history of Isaiah 54:17, one must first
locate the verse within its original historical-critical matrix. Textual scholars generally
attribute Isaiah 54 to the anonymous exilic prophet known as Deutero-Isaiah, writing during
the twilight of the Babylonian captivity or the dawn of the Persian restoration era
(Blenkinsopp 361). The structural unit of Isaiah 54 functions as a consolation oracle
addressed to a personified Zion, depicted as a barren, abandoned wife who is now being
restored to her husband, Yahweh. The historical reality underlying this imagery was
catastrophic: the physical destruction of Jerusalem in 587 BCE, the demolition of the
Solomonic Temple, the collapse of the Davidic monarchy, and the forced deportation of the
Judean elite to Babylon.
In this context of absolute structural and psychological ruin, the promise of Isaiah 54:17
serves a specific rhetorical purpose. The Hebrew text reads:
29781799790 NNy
This transliterates to Kal-keliy(sar ‘alayikloyisiah, literally translating to "Every weapon
fashioned against you shall not succeed". The term keli encompasses tools, vessels, or
instruments of any kind, but when paired with the verb ylsar (fashioned or formed), it
explicitly points to military hardware. The historicized promise is not a blanket guarantee of
individual immortality or magic invulnerability; rather, it is a corporate political assurance to
a fragile, repatriated community attempting to rebuild a defenseless city without a standing
army. Yahweh is depicted as the ultimate sovereign over the blacksmith who blows the coals

and creates the weapon of destruction (Isa. 54:16). Because Yahweh created the weapon-
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maker, He exercises absolute veto power over the efficacy of the weapon itself. Thus, the
original horizon of the text is structural, corporate, and deeply embedded in the geopolitics of
the ancient Near East.

4. Patristic Reception: Augustine and the Allegorizing of the *"Weapon™
In the Patristic era, particularly within the shifting political realities of the late Roman
Empire, the interpretation of biblical warfare underwent a systematic process of
spiritualisation and allegorisation. As the early Church transitioned from a persecuted
counter-cultural minority to the official religion of the Roman state, the literal battles of the
Old Testament posed significant theological and philosophical challenges. Saint Augustine of
Hippo stood at the center of this hermeneutical transition. Confronted by both external pagan
critiques following the catastrophic sack of Rome by the Visigoths in 410 CE and internal
schismatic disruptions from the Donatists, Augustine rejected literalistic or militaristic
appropriations of prophetic promises of safety.
For Augustine, the "weapon™ (arma or vas) mentioned in Isaiah 54:17 was systematically
decoupled from material weaponry. In his monumental work The City of God, Augustine
establishes a sharp dualism between the Civitas Dei (the City of God) and the Civitas Terrena
(the Earthly City). The battles of the City of God are not fought with iron or bronze, but with
the spiritual armor of faith, patience, and orthodox doctrine (Augustine, City of God 412).
Consequently, Augustine reframed Isaiah 54:17 along a dual trajectory of interior asceticism
and ecclesiastical polemics:
In his anti-Donatist treatises and his extensive Expositions on the Book of Psalms, Augustine
maintained that the true, lethal "weapons” threatening the believer were heretical doctrines
and internal vices. Commenting on the latter portion of Isaiah 54:17—"and every tongue that
rises against you in judgment you shall condemn"—Augustine explicitly identifies these
"tongues™ with the voices of schismatics and heretics who tear at the unity of the Catholic
una sancta (Augustine, Expositions 211). The prosperity or "vindication" (sedeq) promised in
the text was not an assurance of physical safety or material success in the Roman
marketplace. Instead, it was the ultimate, eschatological triumph of orthodox theology over
error. By re-rooting the text within a Christological and ecclesial framework, the Patristic
period established a profound precedent: the "weapon™ was fluid enough to represent abstract
theological deviance and psychological temptation rather than physical iron.

5. European Conflicts: The Material Weaponisation of the Promise
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The allegorical framework of the early church fractured with the rise of the European nation-
state, the splintering of western Christendom during the Reformation, and the subsequent
religious wars of the early modern period. During epochs such as the Crusades, the French
Wars of Religion, the Thirty Years' War, and the English Civil War, both church and state
actors abandoned Augustinian interiority. They favoured a rigid, literalistic re-politicisation
of Old Testament imagery, turning back to the material realities of warfare. Isaiah 54:17 was
systematically extracted from its spiritualized context and deployed as an active mechanism
of statecraft and military mobilization (Tyacke 34). Monarchs, generals, and military
chaplains routinely leveraged the verse to achieve specific political and psychological
objectives on the battlefield.

5.1.The English Civil War and Providentialism
During the English Civil War (1642-1651), the doctrine of providentialism—the belief that
God actively intervenes in human affairs to reward the righteous and punish the wicked—
reached its zenith (Worden 56). Both the Royalist forces supporting King Charles | and the
Parliamentarian forces led by Oliver Cromwell claimed to be the exclusive heirs to the
promises of Isaiah. Parliamentarian preachers routinely invoked Isaiah 54:17 from the pulpits
of London to convince young men to enlist in the New Model Army, asserting that the
Parliamentarian cause was under direct divine protection (Hill 112).
As Thomas Gataker noted in his contemporary fast sermons, the "weapon formed" was no
longer Augustine's abstract heresy; it was the literal cavalry sword of the Royalist elite and
the heavy artillery of the Crown (Gataker 18). By convincing soldiers that enemy muskets
would fail to ignite or that cannonballs would be deflected by angelic intervention, military
authorities directly used the text for the de-escalation of combat fear (Carlton 89). The
fluidity of the text allowed it to be claimed simultaneously by opposing forces, with each side
declaring themselves the exclusive beneficiary of the prophetic shield.

5.2.The Thirty Years' War and State Legitimation
In the bloodstained landscapes of Central Europe during the Thirty Years' War (1618-1648),
Isaiah 54:17 served as a vital tool for state legitimation and psychological mobilization (Asch
45). Protestant princes in Germany and Sweden, facing the overwhelming military might of
the Holy Roman Empire, used the verse to construct a narrative of exceptionalism. Field
chaplains assigned to King Gustavus Adolphus of Sweden distributed tracts that framed
Swedish muskets and pikes as instruments of divine vengeance, while assuring their own
troops that Catholic weapons would fall uselessly due to the promise of Isaiah (Wilson 214).

The state was cast as a modern-day Israel, surrounded by Babylonian oppressors. In this
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historical paradigm, the "weapon" became concrete, industrial, and destructive. The text’s
interpretation shifted from an ecclesial assurance of spiritual preservation to a nationalist
guarantee of geopolitical survival, illustrating that as the anxieties of a culture shift from
heresy to physical obliteration, the hermeneutics of the text shift accordingly.

6. Contemporary Nigerian Hyper-Contextualisation
The most complex, intense, and hermeneutically vibrant manifestation of lIsaiah 54:17's
fluidity occurs in contemporary Nigeria. Operating within an environment marked by severe
security vulnerabilities, economic volatility, infrastructural decay, and weak institutional
governance, Nigerian churches have integrated this text directly into their structural coping
mechanisms. However, this appropriation splits along clear denominational, liturgical, and
theological lines.

6.1.Mainline Churches: Catholic and Anglican Communal Liturgies
For mainline denominations in Nigeria, such as the Roman Catholic Church and the Church
of Nigeria (Anglican Communion), Isaiah 54:17 is integrated primarily into communal
liturgies of resilience and prophetic critique. Facing localised challenges like systemic
corruption, institutional neglect, and sectarian violence in the Middle Belt and Northern
regions, these churches approach the text through a corporate lens.
In the Catholic Liturgy of the Hours and the Anglican Book of Common Prayer, Isaiah 54:17
is read not as a magical spell for individual wealth, but as an assurance that the institutional
Church will survive historical trauma. As Okwuosa and Goring note, mainline hermeneutics
in Nigeria tend to view biblical promises through the lens of social justice and structural
endurance (48). The "weapon™ is understood as the structural violence of corruption, bad
governance, and religious persecution (Akanbi 67). The promise is claimed corporately,
encouraging the faithful to remain resilient, demand political accountability, and maintain
communal solidarity amidst suffering.

6.2.Pentecostal Movements: Specific Leaders and Hermeneutical Frameworks
In the Global South, and Nigeria in particular, Pentecostalism operates as a holistic survival
strategy where the boundary between the material and spiritual worlds is highly permeable
(Jenkins 72; Kalu 89). Across a wide spectrum of ministries, Isaiah 54:17 is transformed into
an immediate, transactional defensive mechanism. To understand the hyper-contextualisation
fully, we must analyse the specific, distinctive interpretations advanced by the major leaders
of these movements:

6.2.1. Bishop David Oyedepo (Living Faith Church / Winner’s Chapel)
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In the theological framework of David Oyedepo, Isaiah 54:17 is processed through the strict
paradigm of the word-of-faith movement and prosperity theology. Oyedepo views biblical
promises as legal "covenant rights” that require zero pleading, but rather assertive
operationalization (Oyedepo, Understanding Financial Prosperity 94). For Oyedepo, the
"weapon" is redefined to include economic stagnation, business bankruptcy, inflation, and
career failure. He teaches that a Christian who is operating in covenant financial stewardship
(tithing) possesses automatic immunity from macroeconomic collapse (Oyedepo, Possessing
Your Possession 41). Thus, when Isaiah 54:17 is declared at Canaanland, it is interpreted as
an ironclad corporate and individual shield guaranteeing that no economic policy, structural
devaluation, or market inflation can successfully compromise the financial ledger of a
believer (Oyedepo, The Winning Wisdom 112).

6.2.2. Pastor E.A. Adeboye (Redeemed Christian Church of God - RCCG)

E.A. Adeboye’s interpretation of Isaiah 54:17 leans heavily on a pastoral-providential
framework that directly responds to the physical dangers of Nigeria's collapsing transport and
security infrastructure. Adeboye routinely invokes this verse as an active prophetic decree of
safety over millions of congregants who travel across dangerous, poorly maintained federal
highways plagued by armed robbery and kidnapping syndicates (Adeboye, The Voice of the
Almighty 54). For Adeboye, the weapon is literal—the AK-47 of the highway bandit—but its
neutralising agent is the protective presence of God triggered through praise and honour
(Adeboye, Praise as a Weapon). The verse functions as a portable, divine forcefield that
shields traveling believers from becoming statistics of national security failures (Ukah 178).
6.2.3. Pastor W.F. Kumuyi (Deeper Christian Life Ministry)

W.F. Kumuyi approaches Isaiah 54:17 through a classic holiness and puritanical hermeneutic.
Unlike his contemporaries who focus heavily on economic or physical enemies, Kumuyi
interprets the text within the context of absolute sanctification and moral preservation
(Kumuyi, The Power of Holiness 78). For Kumuyi, the most lethal "weapons formed™ by the
adversary are modern cultural pollutions, moral compromises, compromising media, and
doctrinal deviations that threaten the believer's eternal salvation (Kumuyi, Standing Firm
103). He posits that external safety and material vindication are natural secondary offshoots
of internal spiritual purity. The promise is contingent upon strict obedience; thus, the weapon
fails to prosper because the sanctified soul remains hidden within the immutable will of God.
6.2.4. Dr. D.K. Olukoya (Mountain of Fire and Miracles Ministries - MFM)

In the demonological and deliverance matrix of D.K. Olukoya, Isaiah 54:17 undergoes an

aggressive, highly confrontational transformation. Olukoya focuses intensely on the second
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clause of the verse: "and every tongue that shall rise against thee in judgment thou shalt
condemn”. He teaches that weapons are actively "forged and fashioned" by malicious
spiritual agents—such as ancestral altars, household wickedness, and marine spirits—within
secret witchcraft covens (judgement halls) to truncate human destinies (Olukoya,
Overcoming Witchcraft 62). Olukoya instructs congregants that this text forbids a passive
attitude; believers must use violent, localized "prayer bullets” to forcefully send the weapon
back to its spiritual source (Olukoya, Prayer Rain 204). The interpretation is highly
literalized in the metaphysical realm: the weapon is a spiritual arrow of infirmity or madness,
and the believer must act as an aggressive executioner of divine judgment against demonic
networks.

6.2.5. Pastor Jerry Eze (Streams of Joy International)

Jerry Eze represents the digital frontier of Nigerian Pentecostalism, operating through the
massive global viewership of the New Season Prophetic Prayers and Declarations (NSPPD).
Eze hyper-contextualizes Isaiah 54:17 into a real-time, prophetic chant designed to break
systemic limitations and career barriers instantly. In his daily digital broadcasts, the phrase is
utilized as a dynamic catalyst for "sudden breakthroughs." The weapons Eze targets are "evil
embargoes,” systemic delays, and structural barriers that prevent young professionals from
excelling globally (Eze, Supernatural Elements 45). The interpretation is immediate, highly
emotional, and tailored to a generation navigating a gig economy and global immigration
corridors, framing the text as a digital decree that overrides institutional gatekeepers and
systemic blockades (Eze, The Midnight Cry 89).

6.2.6. Apostle Johnson Suleman (Omega Fire Ministries)

Johnson Suleman uses Isaiah 54:17 as a militant, highly politicised decree directed against
institutional oppressors and localized physical adversaries. Suleman’s ministry frequently
interfaces with political commentary, and his interpretation of the verse reflects an offensive
posture where the church leader acts as a prophetic gatekeeper protecting the body of Christ
from state overreach and hostile religious factions (Suleman, The Militant Church 88). For
Suleman, the "weapon" spans from physical assassination plots to state policies designed to
suppress Christian influence (Suleman, Exposing the Gates of Hell 142). The verse is
interpreted as an authorisation for spiritual counter-attacks, establishing the minister and his
followers as untouchable spiritual authorities who possess the power to neutralise earthly
principalities and corrupt leadership.

6.2.7. Dr. Paul Enenche (Dunamis International Gospel Centre)
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Paul Enenche frames Isaiah 54:17 through a combination of power-theology and territorial
dominion. Within the Dunamis framework, the text is interpreted as an operational dynamic
of the "fire" of the Holy Ghost that actively incinerates the capacity of the enemy's weapon
before it can execute its purpose (Enenche, The Glory of Power 74). Enenche views weapons
as systemic orchestrations—such as generational curses, structural delays, witchcraft
conspiracies, and sudden tragic setups—designed to arrest a destiny. He posits that the
believer is not a victim, but a dynamic powerhouse; therefore, claiming Isaiah 54:17 is a legal
enforcement of divine authority that triggers the structural scattering of every gathering
conspiring against the believer's health, career, and progeny (Enenche, Preserved by Power
115).

7. Theological and Hermeneutical Implications: Postcolonial Aspects of Global

South Hermeneutics

The interpretation and execution of Isaiah 54:17 across different historical epochs
demonstrate that biblical meanings shift over time. Analysing its usage within contemporary
Nigerian ecclesiology uncovers distinct theological and postcolonial undercurrents unique to
the Global South as highlighted below.
1. Epistemic Rebellion Against Eurocentric Commentary
The hyper-contextualization of Isaiah 54:17 in Nigerian Pentecostalism represents an
epistemic rebellion against Western hermeneutical models. Eurocentric biblical scholarship
often isolates Old Testament promises within their ancient Near Eastern contexts or
allegorizes them into abstract ethical principles (Sugirtharajah, Postcolonial Criticism 72).
This historical-critical distance insulates the Western reader from the immediate physical
vulnerability embedded in the text.
By contrast, Global South interpreters approach the text with what Musa Dube calls a
"hermeneutic of existential urgency" (89). Nigerian reading communities bridge the historical
gap, operating under the assumption that the prophetic word remains active. They resist the
Western preference for text-isolation, reclaiming scripture as an accessible blueprint for
survival.
2. Subversion of Enlightenment Dualism
Furthermore, Global South hermeneutics subverts the Enlightenment dualism that separates
reality into secular and sacred realms. In Western theology, the spiritualization of scriptural
warfare (as seen in Augustine) is often presented as the academic standard. However, this
dualism reflects an industrial, secularised society protected by stable civil infrastructure and

social safety nets.
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In a postcolonial environment experiencing infrastructure challenges and economic
instability, this separation breaks down. As Nimi Wariboko notes, the African pneumatic
worldview views material and spiritual conditions as deeply interconnected (The Pentecostal
Principle 134). Structural issues like economic inflation, police extortion, and highway
insecurity are understood as physical symptoms of an underlying spiritual conflict.
Consequently, declaring that a weapon will not prosper is not a misreading of the prophetic
intention. Instead, it is an application of its core premise: God exercises sovereign authority
over structural and physical forces.
3. Scripture as a Strategy for Postcolonial Survival
Within this postcolonial context, biblical hermeneutics functions as an active mechanism for
reclaiming agency. Under colonialism, sacred texts were frequently deployed by missionary
organisations to encourage submission and pacification among the colonized (Sugirtharajah,
Voices from the Margin 142). The hyper-aggressive use of Isaiah 54:17 by leaders like
Olukoya, Oyedepo, and Enenche reverses this dynamic.
Instead of encouraging passive resignation, the text is used as an assertive spiritual tool. It
empowers individuals who are navigating systemic challenges to view themselves as
protected actors backed by divine covenant. The verse serves as a psychological and spiritual
defense system, providing hope and agency within a challenging postcolonial environment.
4. The Tension of Individualistic Atomisation
However, this postcolonial reclaiming introduces a noticeable theological tension: the
individualisation of a corporate covenant. In Deutero-Isaiah and within modern mainline
traditions, lIsaiah 54:17 operates as a corporate guarantee for the preservation of a
community.In contrast, contemporary Pentecostal hermeneutics often atomizes this promise,
turning it into an individual shield for personal security and wealth (Meyer 104). While this
shift provides personal encouragement to the believer, it risks separating the text from its
broader calls for institutional reform and social justice. The challenge for Global South
theology lies in balancing this individual agency with a commitment to collective social and
structural transformation.

8. Recommendations for Nigerian Ecclesiology
To navigate the complex realities of the twenty-first century, Nigerian ecclesiology must
reconcile these divergent hermeneutical paths. The following recommendations offer a
balanced framework for reading scripture within a postcolonial, volatile society:

1. Integrate Corporate Ethics with Individual Agency
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Nigerian Pentecostal ministries must expand their individualized reading of Isaiah 54:17 to
include a robust, corporate ethic of social responsibility. While claiming individual immunity
from "weapons” provides psychological and spiritual relief to believers, churches must
recognise that systemic corruption, poverty, and institutional collapse are collective weapons
that cannot be defeated by individual prayers alone.The Church must use its massive social
capital to confront the structural weapon of bad governance, transitioning from a theology of
passive escape to an active theology of engagement (Ukah 210).

2. De-escalate Commercialised and Transactional Hermeneutics

There is an urgent need to de-escalate the highly transactional and commercialised
hermeneutics that characterize segments of Nigerian Pentecostalism, particularly within
prosperity-driven networks. Isaiah 54:17 should not be framed as a spiritual vending machine
where financial seed-sowing guarantees immunity from the structural failures of the state.
Preachers must ground the text in its original Isaianic context—a context that emphasises
God's sovereign grace and covenant faithfulness to a suffering community rather than a
commercial transaction.

3. Foster Mainline-Pentecostal Ecumenical Dialogue

Nigerian ecclesiology would be greatly enriched by sustained ecumenical dialogue between
mainline traditions and Pentecostal movements. Mainline churches can offer Pentecostals a
deep appreciation for historical-critical depth, liturgy, and structured social action. In return,
Pentecostal movements can inject a sense of spiritual vitality, experiential relevance, and
immediate existential care into the sometimes rigid structures of mainline ecclesiology.
Together, they can develop a unified Nigerian public theology that reads scripture as both a
shield for the vulnerable and a sword for structural justice.

4. Contextualise Deliverance within Structural Realities

Ministries that specialize in aggressive spiritual warfare must expand their diagnostic
framework. The "weapons™ formed against Nigerian youths—such as unemployment, police
brutality, and lack of access to quality education—are not exclusively ancestral or demonic in
origin. They are heavily rooted in bad political choices and economic exploitation.
Deliverance ministries must combine their spiritual deliverance liturgies with socio-economic
empowerment programs, civic education, and advocacy, ensuring that when they pray against
spiritual enemies, they are also dismantling the earthly systems that weaponise poverty
against their congregants.

9. Conclusion
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The long trajectory of lIsaiah 54:17—stretching from the broken streets of post-exilic
Jerusalem, through the monastic cells of Augustine, into the bloody conflicts of early modern
Europe, and finally into the diverse ecclesial landscapes of modern Nigeria—serves as an
undeniable testament to the profound fluidity of biblical scripture.This comparative analysis
proves that scripture does not operate as a static repository of unchanging meanings. Instead,
it serves as a dynamic, adaptive canvas shaped continuously by the historical anxieties,
structural realities, and power dynamics of its reading communities.

When a community encounters a structural crisis—whether it is Augustine defending the
church against heresy, a European state mobilizing an army, or a contemporary Nigerian
believer navigating economic and physical precarity—the text is re-read, re-imagined, and
redeployed. The enduring power of lIsaiah 54:17 lies precisely in this hermeneutical
malleability. It ensures its survival not as a historical artifact, but as an active, vital
mechanism of human meaning-making and survival across centuries, cultures, and

continents.
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