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Abstract 

Jihad is not terrorism and terrorism is not jihad, jihad means effort, 

struggle or striving to live a virtuous life while terrorism means 

inculcating phobia, terrifying, frightening and threatening the lives and 

properties of innocent people. The two words Jihad and Terrorism 

remain a heated topic of debate and the most misconceived words 

around the globe which have attracted the attention of local and 

international communities after the scenerio of 9/11. The so-called 

media plays a strong role in the incessant circulation of the 

misconceived words. Jihad has been misconceived as holywar or 

terrorism and terrorism has been labelled and stamped on Muslims. It is 

very vital to understand that terrorism has no religion, tribe, ethnicity or 

nation and no religion teaches or preaches terrorism. It is the action of 

some Individuals irrespective of their backgrounds who pertakes in 

such criminal activities. Therefore, the kernel of the paper is to clearify 

the misconceptions on Jihad and Terrorism for peace and national 

development. 

 

 

INTRODUCTION 

The inability to distinquish between Jihad (effort) and Irhab (terrorism) and the 

misconceptions of the two words by the media makes it very intricate for people to 

understand their meaning. The wisdom behind jihad is effort to crush injustice, protect 

lives, properties, intellect, family lineage and religion. It also connotes repelling evil and 

aggression, to protect the soul from the evil deception of the devil, to promote 

righteousness and maintain peace and justice for national security and development, 

(Jabeer El-Jazaery 2008). Any group that wants to divulge its grieviances and grudges or 

voicing its selfish and un-Islamic ideologies do hide under the nomenclature of Jihad. A 

good example of this is the jama’atu Ahlussunnah Lidda’awatu wal-Jihad meaning 

(people committed for the propagation of the Prophet Teachings and jihad) which is 

popularly known as Boko Haram. It is very clear that their action has no connection to 

Jihad. The noble Prophet S.A.W sets forth lengthy rulings on rules of conduct in war, 

including the fact that women and children should not be targeted, that proportionality of 

force must be used, that civilian structures should not be gratutiously destroyed, that 
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Jihad must be declared by a legitimate ruler or head of state, and that warfare outside of 

the rules of Jihad is not legitimate. The Prophet is on record for ordering his soldiers to 

‘’avoid harming women, children, the elderly, or people at temples and monastreries. 

(Graham, 2012). In view of the nefarious activities that have been associated in recent 

times with the concept of Jihad it became necessary for proper interpretation to be 

advanced on this premise. This is the problem that this research resolved. The 

methodology is analytical.  

 

TERRORISM 

The concept “Terrorism” is a very difficult one to pin down to a strait-jacket definition 

essentially because the term or concept has come to refer to a gamut of inter-locking 

variables and trends so much so that once the term is mentioned, it evokes a lot of passion 

and emotion. The difficulty in defining “terrorism” is in agreeing on a basis for 

determining when the use of violence (directed at whom, by whom, for what ends) is 

legitimate. These perceptions are at once geographical, ideological and academic. Even 

the UN has no internationally-agreed definition of terrorism. However, the UN General 

Assembly Resolution 49/60 (adopted on December 9, 1994), titled "Measures to 

Eliminate International Terrorism," contains a provision describing terrorism as:  

 

Criminal acts intended or calculated to provoke a state of terror in the 

general public, a group of persons or particular persons for political 

purposes are in any circumstance unjustifiable, whatever the 

considerations of a political, philosophical, ideological, racial, ethnic, 

religious or any other nature that may be invoked to justify them. 

 

In the absence of a legal definition, attempts have been made since the 1980s to reach 

agreement on an academic consensus definition. The latest outcome is the Revised 

Academic Consensus Definition of Terrorism (2011). It is the result of three rounds of 

consultations among academics and other professionals.  According to this revised 

consensus definition, 

 

Terrorism refers, on the one hand, to a doctrine about the presumed 

effectiveness of a special form or tactic of fear- generating, coercive 

political violence and, on the other hand, to a conspiratorial practice of 

calculated, demonstrative, direct violent action without legal or moral 

restraints, targeting mainly civilians and non-combatants, performed for 

its propagandistic and psychological effects on various audiences and 

conflict parties” (Schmid, 2011).   

 

These definitions are very illustrative. They pointed out that: Terrorism involves violence 

or— equally important—the threat of violence that can cause death or serious bodily 

injury, or taking of hostages. Terrorists attempt to create a general climate of fear in a 

population and thereby to bring about a particular political objective. Terrorism is 
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therefore designed to have psychological effects that reach far beyond its impact on the 

immediate victims or object of an attack. 

 

JIHAD 

In the Qur’an and Hadith, jihad has many meanings. The basic root of the word jihad in 

Arabic means ‘’effort’’ or ‘’struggle’’. It is widely used to refer to the struggle of the 

individual to live a virtous life, to uphold religious values in one’s personal life, to help 

propagate Islam through personal effort by way of personal example and promoting the 

faith. In that contex the word jihad for Muslims retains quite positive religious 

connotations of personal devotion toward betterment. It is also routinely used in 

colloquial Arabic simply to mean ‘’I’ii make an effort, do my best.’’ That is the ‘’great 

jihad’’ or personal jihad, as defined by the prophet. 

 ‘’Lesser Jihad’’ as defined originally by the Prophet, came to refer to military 

efforts in a contex of military struggle in which the key obligations were defense and 

preservation of Islam and the society. Since the fledgling Muslim community in Medina 

was under siege from pagan forces from Mecca over repeated years of battle, the defense 

of the community was central to many Qur’anic revelations and personal concerns of the 

Prophet. But as the early Muslim community stabilized, it moved into a phase of military 

expansion. As Islam spread, it encountered other states and empires with which it fought 

for control over vast region (Graham 2012) 

 

HISTORY OF JIHAD AND TERRORISM 

JIHAD is as old as man, which connotes calling people to what is good and to abstain 

from all evils (Al-amru bil Ma’ruf wal Nahyi anil munkar). With the advent of time the 

word suffers continuous changes, corruptions and innovation which serves as detriment 

to it genuiene meaning. The essence of Jihad is not to kill but rather to save lives, the 

effort of a medical doctor in saving lives is jihad, the struggle of a soldiers or policemen 

to protect people from rapist, kidnappers and armrobbers is jihad, the struggle of the head 

of a family to cater for his family in a lawful way is Jihad and the effort of a student to 

read and pass his examination is Jihad among other lawful efforts. 

The noble Prophet and his companions spent 13years in Mecca under extreme 

persecution of the Pagans to the extent that the pagans even killed some of his 

companions and attempted to kill him also, but there was never a time when the Prophet 

command his companions to fight the pagans.(Ibn Kathir 2007) life is very sacred in 

Islam that it cannot be taken unnecessarily. The protection of human life is equally stated 

in the following verse: 

Do not kill a soul which Allah made sacred except through the 

due process of law… Q17:33 

 

… whoever kills a soul unless for a soul or for corruption done in the land 

it is as if he had slain mankind  entirely. And whoever saves one it is as if 

he had saved mankind entirely… Q5:32 
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The emergence of Shayh Uthman bn Fodio who was born on 15
th

 December 1754 and his 

effort to reform the good teachings of Islam through teaching, preaching and writing is 

Jihad, fighting in most cases is the last resort which has ethics as enshrine in Qur’an and 

Hadith. (Usman 2011) 

Fight in the way of Allah those who fight you but do not transgress. 

Indeed, Allah does not like transgressors. Q2:190 

The noble Prophet said: 

…O you people, do not wish to meet the enemies. You just pray Allah for health. 

And if you happen to meet the enemies bear patience…(Abdul-Ganiyy 2011) 

It is the nature of man to defend himself and his properties against attacks or enemies, 

man cannot fold his hands and watch his defeat his struggle, striving and effort to protect 

himself is Jihad. 

A man came to the Prophet and said: Oh Prophet what should I do if a 

man tries to hijack my properties, the Prophet said don’t give it to him. 

The man said what if he fight me, the Prophet said fight him back. The 

man said what if he kills me; the Prophet said you died as a shaheed 

(martyr). The man said what if I kill him; the Prophet said he dies as a 

dweller of hellfire. (Muslim n.d) 

 

TERRORISM the word terrorism is one of the most commonly used words in the media 

today. Terrorism has been in existence for a long time now though it firstly appeared 

during the french revolution in the 18
th

 century, between 1787 and 1799 (Harrison 

1984:123). The clear fact about terrorism is that it has no nation or nationality; it does not 

belong to any religion, culture or civilization. It cannot be attributed to a civilization nor 

blame its sins on one (World Book Encyclopedia 2001:178). 

Terrorism has taken place in different countries of the world along the history of 

man. The Ku Klux Klan was a group in the USA, which was violently, terrorizing the 

blacks in the US. Their activities were not only against the blacks alone but also against 

their supporters in the late 1800’s and 1930’s (Saudi Ministry of Foreign Affair, 2004:13) 

 

Adolp Hitler of Germany, Bento Mussolini of Italy, Joseph Stalin of Soviet 

Union, as many as other dictators that ruled in their respective countries had at one time 

use violence and forces to threaten and terrorize their subject and oppositions. This 

terrorism did not stop with politician alone; the Roman Catholic against the Protestant in 

the Northern Ireland also used it. A group described as BASF in Spain bombing several 

government agencies and buildings used it. From the foregone, it is clear that different 

groups regardless of their political, cultural differences use terrorism. Even in Nigeria, 

some groups in the Niger Delta, the Independent People of Biafra (IPOB), Herds men and 

Boko Haram are using terrorism to achieve their financial goals and political objectives. 

The recent genocide in Burma also demonstrated the act of terrorism. 
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POSITION OF ISLAM ON JIHAD (EFFORT) AND IRHAB (TERRORISM) 

Jihad is lawful in Islam only if it is done in confirmity with the scope and ethics of Jihad 

as enshrine in Qur’an and Hadith as follows: 

1- Jihad is done by the hand, tongue and heart purposely to bring about good 

changes and to transform the society for speedy development. 

The Prophet said: whoever among you sees and evil action, let him change it 

with his hand (by taking action); if he cannot, then with his tongue (by speaking 

out); and if he cannot, then with his heart (by hating it and feeling it is wrong), 

and that is the weakest of faith. (Abdul-Malik 2011) 

 

2- Jihad is done through teaching, preaching and writing: meaning a teacher who 

teaches student is doing Jihad, a preacher who calls people to the way of the 

Lord is doing Jihad, and an author who writes books for the purpose of teaching 

and preservation of knowledge is also jihad. Calling people to what is right and 

to abstain from evil can only be achieved through teaching, preaching and 

writing. 

 Allah said:  

And let there be from you a nation inviting to all that is good, enjoining what is 

right and forbidding what is wrong, and those will be the successful Q3:104 

 

3- Jihad is done against one’s own self to protect himself from the evil deception 

of shaytan (devil).  

Allah said:  

Donot follow the footsteps of Shaytan (devil). In another verse Allah said: 

‘’Indeed Shaytan (devil) is your enemy hold him as an enemy’’ 

 

4- Any lawful action that could serve as helping, saving and strengthning people 

e.g teaching, security, medical service and catering for the orphanage, widows 

and poors etc. or any philanthropist service is counted as Jihad. 

5- Students who strives and study hard to pass his examination is Jihad, a father 

who struggle to cater for his family in a lawful way is Jihad. Infact a woman 

who strive to protect her dignity from sexual abuse or harrassment by rapist, 

even if she dies in the course of that is Jihad. 

6- The last resort of Jihad is fighting enemies that aimed at devastating the peace 

of the land or serve as a threat to national security. In that case physical combat 

and the use of weapons are applied to salvage the lives, properties, religion and 

dignity and freedom of the people. Which should be done in line with islamic 

ethical standard: 

 Women and children should not be targeted or kill. 

 Proportionality of force must be used. 

 Civilian structures should not be gratutously destroyed. 

 The Jihad must be declared by a legitimate ruler or head of state. 

 People worshipping in the temples and monasteries should not be harm. 
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 Women should not be use as an object of rape or fornication because 

the two are prohibited in Islam. 

 Women and children should not be captured as booty of war or use as a 

shield. 

 No one should be compelled to accept or enter Islam.  

Terrorism has no position directly or indirectly in Islam, Islam is the religion of Peace 

and Mercy, and it does not teach, preache or permit terrorism.  Prophet Muhammad 

S.A.W. used to prohibit soldiers from killing women and children. 

 

And he would advise them:  

‘’Do not betray, do not be excessive, do not kill newborn child’’ (Bukahri and Muslim).  

And he also said:  

‘’whoever has killed a person having a treaty with the Muslims shall not smell the 

fragrance of paradise, though its fragrance is found for a span of forty years’’. (Bukhari 

and Muslim). He also forbidden punishment with fire (Abu-Dawood) 

He listed murder as the second of the major sins, and he even warned that on the Day of 

Judgment.  

He said: ‘’ the first case to be adjudicated between people on the Day of Judgment will be 

those of bloodshed’’ (Bukhari and Muslim) 

Muslims are even encouraged to be kind to animals and are forbidden to hurt them talk 

more of human beings. Once the Prophet Muhammad S.A.W said:  

‘’a woman was punished because she imprisoned a cat until it died. On account of this, 

she was doomed to hell. While she imprisoned it, she did not give the cat food or drink, 

nor did she free it to eat the insects of the earth’’ (Bukhari and Muslim) 

He also said:  

‘’ A man gave a very thirsty dog a drink, so God forgave his sins for his action. The 

Prophet was asked: ‘’Messenger of God, are we rewarded for kindness towards animals? 

He said: ‘’there is a reward for kindness to every living animal or human’’ (Bukhari and 

Muslim) 

Additionally, while taking the life of an animal for food, Muslims are commanded to do 

so in a manner that causes the least amount of fright and suffering possible.  

The Prophet said:  

‘’when you slaughter an animal, do so in the best way. One should sharpen his knife to 

reduce the suffering of the animal’’. (Muslim and Tirmidhi) 

 

According to Doi (1984) human being can only be killed in the following situations: 

 Law of equality (Qisasa) applied for a criminal who killed someone 

intentionally. 

 In the war of defence against the enemies 

 Punishement of death to the traitors who try to overthrow Islamic government 

 A married (Muslim) man or woman who committed adultery and those who 

commit highway robbery (Hirabah). 
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Beside the above, homicide has been declared by the Noble Prophet (SAW) as the 

greatest sin only next to Polytheism (Shirk). He said: 

‘’The greatest sins are to associated something or someone with Allah and to kill human 

being’’ 

The Noble Prophet (SAW) also said: 

‘’Who so kills intentionally shall be handed over to the relations of the killed (Maqtul). If 

they like, they may kill him; and if they like, they may take bloodwit; and that is 30 she-

camels of 4 years old, 30 she-camels of 5years old, 40 pregnanat she-camels; and there 

is for them what they compromise upon. 

Who so kill intentionally shall be handed over to the relation of the killed. 

Similarly when the camels have become very scared, it should be substituted with 1000 

dinars of gold: 12,000 dirhams of silver: 200 cows, 2000sheep or goats; 200 suits of 

clothing. 

The philosophy behind this is to eliminate or drastically reduce murder in the 

society, because if people are aware of the consequences such illegal act would be 

reduced. In fact not only killing, Islam stipulates retaliation or compensation for different 

injuries to the body, purposely to safeguard people from harming one another. If the 

injury is deliberate, and not accidental, retaliation is necessary. According to Bambale 

(1933) where retaliation has not taken place, the following compensation is payable. 

a. 100 camels (full blood money) 

i. When the nose is cut from the root 

ii. When all the teeth are removed 

iii. When two lips are removed 

iv. When the two eyes are destroyed or removed 

v. When castrated by removing the two testicles 

vi. When there is injury to the backbone 

vii. When the ears are removed, or hearing is impaired 

viii. When the two breast of a woman are removed  

ix. When the two hands or feet are removed 

x. When the tongue is removed 

xi. When the beard or hair of the head is removed 

b. Half of blood money 

i. When one leg is removed 

ii. When one hand is removed 

iii. When one eye is removed 

c. One third blood money 

i. When there is a wound on the skin of the head 

ii. When there is wound in the belly 

iii. When the eye-sight is gone but the eye is not removed or pluck out 

d. One-tenth blood money 

i. When there is the loss of a finger or toe 

e. One twentieth of the blood money 

i. When a tooth is removed 
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ii. Every wound lays bare a bone ‘’third degree bone’’ 

The wisdom behind this is to ensure full protection of human life, human being 

will not be rampantly killed, terrorists group or act of terrorism will be drastically reduce 

or eliminated, there will be more safety on the road because drivers will drive with care 

and they will not drink or take any intoxicant before they drive, there will be peaceful co-

existence among various religion and ethnics group, and peace and harmonious co-

existence will be achieved for national development. 

The law of Qisas (Retaliation) is not firstly introduced by Islam, it was known 

before Islam to the followers of Judiasm in the Old Testament as one of the Ten 

Commoandement of Moses. ‘’that shall not kill. Whoever strikes a man so that he dies 

shall be put to death’’ Exodus 20:13 and 21:12. Similarly, the detailed law of Qisas for 

injuries which was laid down in Qur’an 5:45 ‘’ We ordained therein for them: Life for 

Life, eye for eye, nose for nose, ear for ear, tooth for tooth, and wounds equal for equal’’. 

The same statement is also found in the Old Testament. The law is also known to the 

Christians because it was part of the Law of Moses which Jesus came to fulfill. For this 

Jesus was reported to have said: ‘’Think not that I have come to abolish the law of the 

Prophets: I have come not to abolish them but to fulfil them’’ Mathew 15:17 

In light of these and other Islamic texts, the act of inciting terror in the hearts of 

defenseless civilians, the wholesale destruction of buildings and properties, the bombing 

and maiming of innocent men, women and children are all forbidden and detestable acts 

according to Islam and the Muslims. Muslims follow a religion of peace, mercy and 

forgiveness, and the vast majorities have nothing to do with the violent events some have 

associated with Muslims. If an individual Muslim were to commit an act of terrorism, this 

person would be guilty of violating the laws of Islam. 

 

CONCLUSION 

Therefore, the fact that jihad is an Arabic word is not a yard stick for it to suffers 

changes, corruptions and misconceptions by the west, media and some individuals. The 

implication of that simply means that medical doctors who struggle and strive to save 

peoples lives, security personels who strives and struggles to protect people and teachers 

who struggles to impart knowledge are all terrorist. This is very wrong, because effort, 

struggling and striving to achieve lawful and standard goals for human and national 

development is Jihad. Labelling Muslims as terrorist is also injustice because terrorism 

has no nation or nationality and it does not belong to any religion, culture or civilization. 

The action of any group that claim and hide under jihad to perpetrate evil should be 

thoroughly scrutinize to see if their action is in line with human reasoning and ethics of 

jihad in Islam which forbids killing of women, children, newborns, destroying worship 

centres, sexual abuse and punishment using fire among others. 
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Abstract 

Majority of the inhabitants of the Niger Delta area depend on the 

natural environment for their livelihood. For them, the environmental 

resource base, which they use for agriculture, fishing and the collection 

of forest products, is their principal source of food, pollution and 

environmental damage, therefore, pose significant risks to human 

rights. Despite a seeming number of efforts by the government to help 

resolve the crisis; vicious destruction and degrading of the environment 

and human lives continue unabated. The militancy, despondency, 

violence, kidnapping and misdirected government approaches remain 

as current stumbling blocks to peaceful resolution. The study utilized 

secondary data from the national and international government 

agencies. In addition, textbooks, journal articles, newspapers and 

magazines served as sources of data for the study. The human needs 

theory by Abraham Maslow served as the theoretical framework. The 

paper explored the people of the Niger Delta and their environment as 

well as the political instability that exist. Furthermore, it recommended 

that adequate measures should be taken to clean up the environment 

and restore natural environment.  

 

Keywords: Environmental degradation, Niger Delta, Niger Delta Area, Political anarchy. 

 

 

Introduction   

The Niger Delta consists of diverse ecosystems of mangrove swamps, fresh water 

swamps, rain forest and is the largest wetland in Africa (Eregha & Irughe, 2009). It is 

among the ten most important wetland and marine ecosystems in the world (Okonofua, 

2011). It is made up of the nine oil producing states. These include; Abia, Akwa Ibom, 

Bayelsa, Cross River, Delta, Edo, Imo, Ondo and Rivers states. Historically, the Niger-

Delta peoples are known to have settled in their present locations long before the 

nineteenth century (Obiakor, 2012). Duru (1999) posit that the region is blessed with 

abundance of human and physical resources, including the majority of Nigeria's oil and 

gas deposits, good agricultural lands, extensive forests, excellent fisheries, as well as a 

well-developed industrial base. According to UNDP Report (2006), more than seventy 
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percent of the people depend on natural environment for their livelihood while Egbulem, 

Ekpe and Adejumo (2013) posit that the region is home to more than 10 million people. 

They further argue that the Niger Delta region is the heart of oil production activities in 

Nigeria, which has led many Nigerians to perceive the Niger Delta as synonymous with 

the oil producing areas. According to Okonofua (2011), it contains the largest oil deposits 

in Africa and some of the highest quality oil in the world. Its oil resources has 

unprecedented economic and geo-strategic significance and value (Watts, Okonta & 

Dimieari, 2004), and is without question the mainstay of the Nigerian economy (Watts, 

2009). However, since 1956 when oil was first discovered in commercial quantities in 

Oloibiri, a community in Bayelsa state, an estimated $600 billion has been generated 

from oil exports (Okonta, 2006).  

          According to the United Nations Development Programme (UNDP, 2006), prior to 

World War II, a delicate balance existed between the human populations of the Niger 

Delta and its fragile ecosystem. The exploitation of natural resources did not go beyond 

the search for medicinal herbs, fuel, game, fish, and construction materials. However, 

since the discovery of oil, the region has suffered environmental degradation from oil 

activities. Amnesty International (2005) states that in the Niger delta, oil spills are a 

common occurrence. Reasons for spills include corrosion of pipelines, poor maintenance 

of infrastructure, spills or leaks during processing at refineries, human error, and as a 

consequence of intentional vandalism or theft of oil. Hence, the Niger Delta has been 

identified as one of the world’s most severely petroleum-impacted ecosystems (Annon, 

2006). Oil spillage arises from routine, accidental, and illegal discharges into both 

terrestrial and aquatic environments. The UNDP (2006) estimates that between 1976 and 

2001 there were approximately 6,800 spills totaling 3,000,000 barrels of oil. This value 

represents only the data oil companies reported to the Department of Petroleum 

Resources (DPR), thus may not reflect the magnitude. Studies have shown that the 

quantity of oil spilled over 50 years was a least 9-13 million barrels (Federal Ministry of 

Environment, Nigerian Conservation Foundation, World Wildlife Foundation, and 

CEESP-IUCN Commission on Environmental, Economic, and Social Policy, 2006). 

Kadafa (2012) observes that owing to oil prospecting and exploration, the area is now 

characterized by contaminated streams and rivers, forest destruction and biodiversity loss. 

In general the area is an ecological wasteland. This affects the livelihood of the 

indigenous people who depend on the environment for survival. The consequences of this 

have been enormous; environmental degradation, economic impoverishment, protests and 

litigations, military repression, militancy, and an unending circle of instability. 

          Consequently, the Niger Delta has become the cynosure of grave developmental 

defects and gross human neglect which reflects in the lack of basic infrastructure like 

hospitals, roads, schools, electricity, potable water and security. This dearth of amenities 

is heightened by the activities of oil prospecting multinational corporations whose 

operations continue to damage both the ecosystem and climate due to oil spills, dredging, 

flaring and the laying of pipelines which require the removal of large swaths of forest 

resources with no alternative plans for renewal and sustainability. Despite all the claims 

by the oil companies to be involved in the development of the region, evidences tend to 
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show the contrary. For example, Whittington (2001) argue that the government and oil 

companies have profited by hundreds of billions of dollars since oil was discovered, yet 

most Nigerians living in the oil producing region are living in dire poverty. 

Unemployment is very high among the people of the area as the oil companies do not hire 

their employees from the region that produce the oil, but from non-oil producing regions. 

Whittington (2001) describes the economic dilemma of the region thus, the oil region in 

Nigeria seems to be stuck in time warp, with little real change since oil was discovered 

45 years ago. Aworawo (2000) argues that the pollution, along with severe environmental 

degradation, has largely been a consequence of the region’s oil production and has made 

it difficult for the inhabitants of the Niger Delta to carry out their traditional economic 

activities of fishing and farming, as local land and river systems have been too polluted to 

sustain such activities.  

          In its earliest form, the Niger Delta question was organised around protests and the 

registering of formal complaints to government operatives and representatives of oil 

companies; the aim then was to spur positive engagement towards equitable development 

of this territory and the involvement of the locals in the administration of their 

communities which includes the natural deposits. These agitations revolve around claims 

of injustice with regard to the neglect on the part of the government to develop the area 

where Nigeria generates the bulk of its revenue, the complicity on the part of the oil 

companies to devote appreciable resources to bolster corporate social responsibility, the 

denial or failure to accept and clean up environmental damages resulting from oil 

production and the demand of the people for increased stake in the administration and 

allocation of resources.  

         The people could not reconcile the promise of governance and the deplorable decay 

that pokes them in the eye. Denial of benefits accrued from the natural resources of the 

Niger Delta and the destruction of the environment made the people advocate for self-

determination, resource ownership and control–an off-shoot of the earlier agitations led 

by Isaac Adaka Boro and later, Kenule Saro-Wiwa. This political activism introduced by 

the two ‘revolutionaries’ made the people of Niger Delta aware that the government has 

alienated them from the oil wealth (Ibaba, 2008). However, the arrest and death of the 

author Ken Saro-Wiwa gave the Niger Delta struggle an international status and instead 

of deterring others, a myriad of militant groups started emerging.  

      A number of studies have been conducted to address the Niger Delta Question. Much 

of the research has focused on the people’s agitation for the resource control and the 

violence that has accompanied it. While some studies link the conflict to agitation over 

resource appropriation and ecological damage (Olorode 1998; Iyayi 2000; Human Rights 

Watch 1999; Okonta & Douglas 2003; Watts 2009; and Obi 1997), others link it to 

political marginalization, ethnicity and corruption (Igbinovia, Okonofua, Omoyibo, & 

Omoruyi 2004; Okonofua & Ugiagbe 2004; Saliu, Luqman, & Abdulahi 2007), poverty, 

unemployment and exploitation (Saro-Wiwa 1992; Eteng 1997; Iyayi 2008; Ukeje, 

Odebeyi, Sesay, & Aina 2009; Peel 2010), and constitutionalism (Akiba 2004; Sagay 

2008). These scholars and many others explored the connections between the oil 

exploration, the character of the state, politics and the violence in the Niger Delta.   
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          Nonetheless, although existing literature seemingly capture the complications of 

the Niger Delta, the problem appears to hinge on how to resolve the Niger Delta question 

and ensure stability: would it require increased resources from the government in terms 

of revenue allocation and derivation principle, or more stake for political autonomy as 

demanded by the various agitations or is it a fundamental problem of environmental 

restoration which may require the provision of functional ecosystem for the livelihoods of 

the people. This study therefore, attempts to investigate environmental degradation and 

political anarchy in the Niger Delta area in order to ascertain if environmental restoration 

is a sufficient condition for political stability in the Niger Delta.  

 

Theoretical framework 
The human needs theory provided the framework of analysis. It was propounded by 

Abraham Maslow, John Burton, Marshall Rosenberg and Manfred Max-Neef .Human 

needs theorists argue that one of the primary causes of protracted or intractable conflict is 

people’s unyielding drive to meet their unmet needs on the individual, group, and societal 

level. Christie (1997) remarks that Human Needs Theory offers insights into a range of 

peace building processes that are involved in the reduction of both direct and structural 

violence. According to this theory, in order to live and attain well-being, humans need 

certain essentials. These are called human needs or basic human needs. Human needs 

theorists also contend that conflicts and violent conflicts are caused by unmet human 

needs. Violence occurs when certain individuals or groups do not see any other way to 

meet their need, or when they need understanding, respect and consideration for their 

needs. Rosenberg (2003) states that violence is a tragic expression of unmet human 

needs, implying that all actions undertaken by human beings are attempts to satisfy their 

needs. If we are able to connect with our needs and those of others, we will therefore be 

able to look at other ways of meeting such needs, avoiding violence and destruction.  

Often, human needs or basic human needs are confused with subsistence needs. 

However, such a view of human needs may limit the understanding of the human being to 

simply exist as a biological creature. Although there are conflicts over subsistence, most 

conflicts have to do with other unmet human needs, such as protection, identity, 

recognition, participation and understanding. Only by giving more importance to these 

latter needs, truly recognising them as human needs essential to the wellbeing of all 

human being, will we be able to address current and intractable conflicts. Our confused 

view of human needs as subsistence needs only is also in part due to the alienation of 

needs we have created in our society. Burton (1979) has been closely identified with the 

theory of basic human needs. Burton did not invent the theory, which posits the existence 

of certain universal needs that must be satisfied if people are to prevent or resolve 

destructive conflicts, but he gave it its most impassioned and uncompromising 

expression. In his work on protracted, social conflicts, he looks at how universal human 

needs often are neglected, leading groups to use violence to claim their rights and 

satisfying their needs. In what is really a compatibility of human needs, Burton (1990) 

argues that education and culture make parties manipulate the issues and dehumanizing 

the other parties. In Burton's (1990) view, the needs most salient to an understanding of 
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destructive social conflicts were those for identity, recognition, security, and personal 

development. Over time, however, he tended to emphasize the failure of existing state 

systems to satisfy the need for identity as the primary source of modern ethno-nationalist 

struggles. The great promise of human needs theory, in Burton's view, was that it would 

provide a relatively objective basis, transcending local political and cultural differences, 

for understanding the sources of conflict, designing conflict resolution processes, and 

founding conflict analysis and resolution as an autonomous discipline (Galtung, 2003).  

In Marshall Rosenberg’s approach, human needs are universal and meeting them is 

essential to human survival and well-being. Rosenberg (2003) groups the needs in sub-

groups, and is open to the existence of needs beyond what he defined. He states that our 

education and culture often alienate us from connecting with our real needs, and through 

Nonviolent Communication, Rosenberg (2003) proposes a model for connecting with our 

own and others’ needs, an approach he applies in all levels of society and which he has 

used in mediation in several countries.  

 

The Niger Delta people and environment 
          According to Okonofua (2011), the Niger Delta is the territory that lies between the 

estuaries of the Benin River to the West and the Cross River to the East of the River 

Niger. It covers a distance of about 270 miles along the Atlantic Coast and stretches for 

about 120 miles inland. The region is described by Nseabasi (2005) and Saliu, Luqman, 

& Abdulahi, 2007) as the largest wetland in Africa and the second largest in the world 

after the Mississippi. Okonta and Douglas (2003) observe that it is criss-crossed by an 

intricate watery maze of marshlands, labyrinthine creeks, tributaries, and lagoons, which 

link together the main rivers: Forcados, Nun, Benin, Brass, Bonny (all estuaries of the 

River Niger), Kwa-Ibo, the Cross and other separate streams. The region is inhabited by 

numerous ethnic nationalities such as the Ijaw, Urhobo, Isoko, Itsekiri, Ogoni, Igbo, 

Kwale, Kalabari, Ikwerre, Okrika, Ibani, Ekpeye, Gokana, Eleme, Ndoni, Abua, Ogoni, 

Odual, Edo, etc (Okonta & Douglas 2003) and comprises the six littoral states of Akwa-

Ibom, Bayelsa, Cross-River, Delta, Edo, and Rivers (Saliu et al 2007). The highly diverse 

nature of the Niger Delta makes it prone to inter-ethnic hostilities and violence. For 

example, there has been a long-running battle between Ijaws and Itsekiris and between 

Itsekiris and Urhobos in Warri, which has resulted in countless deaths and destruction of 

properties estimated at billions of naira. The region is also home toa wide array of animal 

and aquatic life, giant ferns and towering mangrove plants and its creeks and swamps lie 

atop one of the biggest reserves of crude oil in the world, currently estimated at 34 billion 

barrels (Time magazine, 2006). For Ohwofasa, Anuya, and Aiyedogbon (2012) to a 

considerable extent, the geographical location of the Niger Delta and its resources 

determine the traditional occupation of the people: fishing and farming.     

          Ibeanu (2000) notes that oil exploration in Nigeria dates back to the first few years 

of this century. He opines that organized marketing and distribution started around 1907 

by a German Company, Nigerian Bitumen Corporation. In 1956, the Anglo-Dutch group 

Shell D’Archy discovered oil in commercial quantities at Oloibiri, a town in the Niger 
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Delta. By February 1958, Nigeria became an oil exporter with a production level of 6,000 

barrels per day.  

          According to Jike (2004), with the discovery of oil, all other economic activities 

including agricultural pursuit became peripheral and subservient to oil exploration 

activities. The intricate crisscross of oil exploration pipelines and rig facilities within the 

Niger-Delta displaced farmsteads and farmers. Virile young men found themselves out of 

work and began to swell the bloated labor market. The sense of social inequity and 

alienation felt by these people has been highlighted by Akoroda (2000), Ikporukpo 

(1988), and Jike (2004). The connecting thread among these writers, however, is the 

point where the discovery of oil coincided with the boom years of agricultural 

production, but agriculture fell out of reckoning in its appeal because of its relatively 

longer gestation period. More fundamental, as Jike (2004) aptly noted, the absence of an 

appropriate legislation and the general perception that oil exploration was an all-comers 

game setoff unintended environmental consequences that are yet to be fully addressed. 

More specifically, productive farmlands have been lost to oil production operations. 

Sometimes ancestral homelands have been desecrated and converted as was the case 

during the Ogoni/Shell crisis in the late1990s, thus severing the link between the living 

and the pantheon of forbears. Additionally, a large amount of gas is also exported from 

the area. 

 

Oil Dependency  
The socio-economic and political splits created by the British exist to this day and 

continue to influence socio-political development of the nation. Today, despite 50 years 

of nationhood, Nigerians either continue to see themselves as different nations: Edos, 

Kanuris, Hausas, Igbos, Yorubas, Niger Deltans; or bound exclusively by religion: 

Christians or Muslims. These divisions have become sharper following the increasing 

violence in the Niger Delta region, which parallels increasing religious extremism and 

sectarian violence in northern Nigeria. The violence in the Niger Delta has slowed down 

what has been a rapid expansion of the petroleum industry.  

Located almost exclusively in the Niger Delta, petroleum has become Nigeria’s 

economic mainstay and chief export earner (Okonta & Douglas 2003; Osaghae 1998). 

Instead of contributing to the overall development of the country and to improved living 

conditions for its citizens, oil wealth is distributed unevenly in a manner that benefits 

only those with access to state power and therefore, to the licenses, contracts, and 

revenues accruing to the government from the petroleum sector (Falola & Heaton 2008). 

Also, oil wealth is used exclusively to build sophisticated infrastructures in the nation’s 

capital (Abuja) and many other cities across the nation, while the Niger Delta region from 

where the wealth is derived is neglected and its people economically, socially, culturally, 

and politically marginalized. The result of this is the growing dissonance between 

government and the Niger Delta people; a disconnection that has severely weakened the 

collective conscience or the moral fiber and structural regulatory capacities of the state. 

This has created a mass society of extreme discontentment, extreme disillusionment, and 
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collective regional despair. Seen in this way, we could argue that the Niger Delta 

violence was a disaster waiting to happen.  

Commercial quantities of oil was first discovered in Oloibiri, a rural community 

in the heart of Bayelsa state in 1956 by Shell-BP Development Company (a joint venture 

of Royal Dutch Shell and British Petroleum) (Okonta & Douglas 2003; Osaghae 1998). 

Two years later, commercial drilling began and since then hundreds of wells have been 

exploited. As more wells were discovered, crude oil excavation increasingly became the 

nation’s primary export commodity, replacing cocoa, groundnut, cotton, palm oil, and 

rubber (Osaghae 1998). By the 1970’s crude oil production had grown exponentially as 

did the revenue generated from it. For example, in 1958 (the first year of commercial 

production), revenue from crude oil was a paltry N200, 000. By 1970, revenue from 

crude had reached N166 million and in 1976, Nigeria made N5.3 billion from crude oil 

sale.  

The growth of the petroleum sector was occasioned by a global scarcity of 

petroleum products, which forced prices up. In 1973, for example, the Organization of 

Petroleum Exporting Countries (Nigeria became a member in 1970) embargoed western 

countries over their support for Israel in the Yom Kippur War. This created extreme 

scarcity and pushed the price for a barrel of crude oil from $3.80 in October 1973 to 

$14.70 by January 1974 (Falola & Heaton 2008).  

By 1981, the price per barrel of crude had reached an all-time high of US$38.77 

and it has been increasing since then. Today, Nigeria is rated the fifth largest exporter of 

crude oil within the Organization of Petroleum Exporting Countries (Osaghae 1998) 

producing an average 2.2 million bpd and constituting nearly 40 percent of Nigeria’s 

Gross Domestic Product, over 80 percent of annual revenue and 95 percent of Nigeria’s 

foreign earnings (Osaghae 1998; Agbu 2005).  

Indeed, corresponding to increases in oil revenue was an increase in the nation’s 

dependence on oil. Petroleum revenue was so constant and relatively easy to derive, that 

it was convenient for government to condition itself exclusively on it. Subsequently, the 

government increasingly divested itself from exploiting and developing other revenue 

streams. Even traditional mechanisms for generating revenue such as taxation and 

customs duties were neglected and these became exclusive cash cows for corrupt 

government officials who milked them for personal gain. Similarly, agriculture, which 

was the most dominant economic activity in Nigeria prior to the discovery of oil, was 

neglected and overnight; Nigeria became a state dependent upon a single natural source. 

For example, between 1975 and 1978, the total area under cultivation fell from 18.8 

million to 11.05 million hectares at the same time that food imports rose from US$353.7 

million to over US$1 billion (Osaghae, 1998). According to Osaghae (1998) the neglect 

was so serious that oil palm, rubber, groundnut, for which Nigeria was once among the 

world’s leading producers, were being imported to offset local shortfalls.” Other sectors 

that were necessary to stabilize and balance the economy were similarly neglected. 

Manufacturing, which in 1970 accounted for 9.4 percent of GDP fell to 7.0 percent in 

1974 and has been decreasing since. The net result of the dependence on oil was that the 
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Nigerian economy became increasingly vulnerable to the “fluctuations and shocks of the 

world market (Osaghae 1998).  

Mirroring the decline in agricultural and manufacturing activities is the standard 

of living, which has since the late 1970s taken a nose dive following the implementation 

of the recommendations of the 1970 Dina Commission. The commission was set up by 

the Gen. Gowon military administration shortly after the three year Nigerian civil war 

(1967-1970), to among other things review the existing system of administration and 

make recommendations on how to make it better and more acceptable. Its report rejected 

the historical approach to revenue allocation as a constitutional exercise and 

recommended that it be established as an instrument of development planning and 

national integration. This recommendation sought to establish the centrality of the federal 

government by giving it control over disbursements of the expanded Distributable Pool 

Account (DPA) and all principal tax receipts and major share of royalties from oil. In 

terms of oil revenue, for example, a distinction was made between onshore and offshore 

oil, dealing a fatal blow to the oil producing states and communities. This meant that 

these states and communities were to be excluded from any share in offshore royalties 

(the federal government was to retain 60 percent, DPA 30 percent, and 10 percent to a 

special contingency account), and were to receive 40 percent less than previously for 

onshore royalties under the principle of derivation (Osaghae 1998). In essence, the 

proportion of oil revenues allocated on a derivation basis declined from 50 percent of 

mining rents and royalties in 1969, through 2 percent of the Federation Account in 1981, 

to only 1 percent of mineral revenues in the account during the period from 1989 to 1999 

(Suberu 2001).  

Higgins (2009) argues that the federal government support for development in 

the Niger Delta (both politically and financially) is in itself problematic. One of the 

mechanisms through which the federal government has attempted to stimulate economic 

development in the Niger Delta is the NDDC. The NDDC along with many other 

development planning institutions have failed because they are impositions from the 

federal government and adopt a top down approach to development planning and 

implementation. The amnesty program may also suffer same fate as local communities 

and militant groups appear to have had no say in determining the composition of 

members of the amnesty committee. They also appear to have no say in the types of 

programs, activities, and services performed by the committee. Like other institutional 

responses to the problems of the Niger Delta, there is the danger that local communities 

and militant groups that historically have experienced marginalization and deprivation 

may perceive the amnesty as a political party agenda designed to pursue the aims and 

ends of the ruling People’s Democratic Party.  

More so, since independence, national political power has revolved around the 

big three ethnic nationalities: Hausa-Fulani, Yoruba, and Igbo. Thus, political access for 

minorities until now was closed. Moreover, elections since 1999 have been widely rigged 

in the Niger Delta states and most of these fraudulent results are sustained by violence 

and threats resulting in huge democratic deficits. Because the people are economically 

exploited and deprived of the opportunity to alter state economic and social policy 
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through the instrumentality of elections, they are bitter and angry. Because many Niger 

Delta youths are convinced that formal institutions and local customary institutions 

(particularly the system of kingship) have failed and are incapable of redressing 

grievances, they have turned to violence and militancy to challenge the government and 

extort money and oil from the oil conglomerates (World Bank, 2007).  

 

Environmental degradation 

          According to the World Bank (2007), oil exploration and production has generated 

serious environmental damages at several levels in the Niger Delta region: land, water, 

and air pollution, depleted fishing grounds and territories, and the disappearance of 

wetlands. These serious environmental conditions have provoked serious hardships for 

local peoples whose sources of livelihood has been severely impacted (Okonofua, 2011). 

Many local populations have been displaced from ancestral lands and local resources and 

thrust into dependent relationships in overpopulated cities with no skills, craft or vocation 

to sustain them.  

          The environmental devastation of the Delta has put pressure on local communities 

who continue to suffer from poor or inequitable land use practices (UNDP, 2006). 

Existing measures to counterbalance the environmental damage are at best haphazard and 

inadequate and grossly underestimate the enormity of damage to the Niger Delta ecology. 

This chronic underestimation which translates to gross nonchalance is a major source of 

community discontent and violence (World Bank, 2007).  

          Shell agrees that environmental pollution including oil spills is one of the main 

grievances of Niger Delta communities. However, it blames the spills on sabotage. 

According to Shell, between 1988 and 1994, about 28 percent of the spills at its operation 

areas were due to sabotage. By 1994, oil spills caused by sabotage accounted for 35 

percent of all oil spills in its area of influence and this figure is increasing. Increases in 

sabotage-induced oil spills results mainly from the operations of the militant groups who 

target oil facilities. While Shell is right to highlight damages caused by warring groups, it 

does not address that percentage of oil spill that results from the routine business of oil 

production. It also does not address pollutions caused by effluent and other wastes it 

deliberately discharges into the environment, or spills caused by defective and obsolete 

equipment. Studies show that much of the Niger Delta violence results from grievances 

over pollution (Eteng, 1996; Gbadegesin, 1997; Naanem, 1995). Up to 1.5 million tons of 

oil, which amounts to more than 50 times the pollution recorded in the Exxon Valdez 

tanker disaster, has been spilt in the Niger Delta over the past 50 years (Brown, 2006). 

Quoting a panel of independent experts from the World Wildlife Federation, the World 

Conservation Union, and the Nigerian Conservation Foundation, Brown (2006) observed 

that damage to the fragile mangrove forests over the past 50 years amounts to a 

catastrophic oil spill occurring every year in one of the world’s most important 

ecosystems.  

          Apart from threatening rare species including primates, fish, turtles, and birds, the 

pollution is destroying the livelihoods of many of the 30 million people living in the 

region, damaging crops and fuelling the upsurge in violence. The Niger Delta which is 
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home to 7,000sq of the world’s remaining 9,000sq of mangrove and some 60 percent of 

West Africa’s fish stock is now one of the five most polluted spots on the planet. Brown 

argued that the impact of oil and gas drilling especially pollution was a significant 

contributor to the violence and instability in the Niger Delta. This situation is worsened 

by the people’s perception that oil companies are complacent or slow to act on legitimate 

complaints. For example, while local peasants were groaning under the yoke of pollution, 

which is unaddressed by Shell and the other oil companies, Shell alone boasted profits of 

$22.94bn (€13.12bn) and extracted 900,000 barrels of crude oil a day in 2005 from its 

activities in the Niger Delta (Brown 2006). Environmentalists accuse Shell of using 

obsolete equipment to rake in billions of dollars in oil profit while paying little attention 

to how its ageing pipes steadily leak millions of gallons of crude oil into the pristine 

waters of the Niger Delta.  

 

Political Instability and Poor Governance  
Scholars have argued that political instability in Nigeria is partly responsible for 

the underdevelopment of the Niger Delta region and by implication, the Niger Delta 

violence (Ake 1996; Ukeje 2001). Beginning with the Gowon administration (1966-

1975) to the present, governmental instability, especially the lack of continuity in 

government policy, has had adverse effects on the economic and social development of 

the region. For example, there has been only two recorded civilian to civilian transfer of 

power in Nigeria since its independence in 1960. Apart from the Obasanjo-Yar'Adua 

transition in 2007 and the Yar’Adua (Jonathan). Jonathan transition in 2011, every 

transition in Nigeria has been predicated on a military coup or midwifed by a military 

regime (Okonofua, 2011).  

Military governments typically begin by suspending the constitution, closing all 

airports, seaports, and borders, and suspending the policies of the past administration 

while hastily contriving new policy directions. In furtherance of their goals, they dismiss 

all or key government officials responsible for policy implementation and replace them 

with people new to the demands of such offices or too inexperienced to function 

effectively. This typically disrupts the smooth operation of government and kills off vital 

development projects crucial to the nation’s economic and socio-political survival. 

Changes in policy concerning the distribution of oil revenue between the federal, state, 

and local government provides one example of policy disruption due to infrequent 

undemocratic governmental changes. Another example is the various agencies 

established by different administrations to speed up development in the Niger Delta. In 

every material fact, the functions of these agencies such as Oil Mineral Producing Area 

Development Commission (OMPADEC), Niger Delta Development Commission 

(NDDC), Petroleum Technology Development Fund (PTDF), the Petroleum Trust Fund 

(PTF), and the Ministry of Niger Delta overlap each other and exist most profoundly to 

launder the image of government and act as conduit pipes through which the government 

purse is drained by corrupt officials.  

Niger Delta people accuse government and oil companies of misapplication and 

misappropriation of oil funds to the neglect of the communities and people. They 
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challenge not only the prevailing revenue sharing formula but also the political structure 

and its mechanisms for the allocation of power. Thus, the agitations of the communities 

and militants are first and foremost based in ideology. Two central issues constitute the 

ideological basis of the Niger Delta struggle: self-determination and resource control 

(Osaghae et al 2007).  

Self-determination involves the right of the Niger Delta people (or any distinct 

nationality for that matter) to live together in its own way, determine its own political 

fate, preserve its own affairs and develop itself or even democratize as it may deem fit 

(Okwu-Okafor 1994). It relates to the right or freedom of a people that are subordinated, 

oppressed, dominated, colonized or even marginalized to assert and constitute themselves 

into a separate state (Osaghae et al 2007). The right to self-determination devolves from 

the Nigerian constitution. In section 3 (c) the constitution confers rights to individuals to 

freely form associations and to take steps to preserve group integrity and personal liberty. 

Self-determination, in this context, implies the right of a people to associations that are 

spatially distinct with clear geographic, social, cultural, and political markings. Both the 

United Nations Charter on Human Rights and the African Charter on Human Rights also 

guarantee this right. The right to self-determination assures that cultural, religious, and 

linguistic minorities and peoples can strive for liberation from structures and institutions 

that subordinate, oppress, and marginalize them.  

The implication of this is that Niger Delta militants consider the Niger Delta 

people an oppressed, dominated, stifled, and exploited group who has been deprived of 

their natural endowment and sources of livelihood. And they must be liberated if not by 

peaceful means, then by violence. This explains the circle of anarchy and instability that 

have characterised the Niger Delta over the decades.  

Thus, the Niger Delta identity is deeply etched in collective experiences of 

oppression, marginalization, and discrimination. And as has happened in other parts of 

the world, discrimination-defined difference or “otherness” have provoked fierce and 

violent agitations and led to the likelihood of a potentially devastating civil war in 

Nigeria. 

 

Recommendations 

The following recommendations are made:  

1. At the general level, measures should be taken to clean up the degraded 

environment of the Niger and restore fertile, productive natural environment of the delta.  

2. An Oil Spill Contingency Plan (OSCP) for Niger Delta, covering both land and 

water environment, should be developed. The plan should be communicated to the 

community, with particular emphasis on how any delay in reporting or responding to a 

spill will have disproportionate environmental consequences. When an oil spill occurs, 

adequate resources should then be deployed to put the plan into operation.  

3. Finally, a campaign to end illegal oil activities (tapping into oil wells/pipelines, 

transportation of crude, illegal refining) should be conducted across the Niger Delta 

region. The campaign should be a joint initiative between the governments, the oil 

companies and the communities.  
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Conclusion 
The study has established that environmental degradation, which is as a result of 

unsustainable oil exploration is a basic factor in the loss of agricultural land and nutrients, 

extinction of wildlife and aquatic species, deforestation and ecosystem destruction, 

poverty, unemployment, absence of basic amenities, youth restiveness and delirious 

violence that characterize the Niger Delta region. This has resulted in vicious circle of 

crisis in the region. Yet finding a solution to the intermittent crisis in the region have 

remained a mirage as strategies intended to resolve the crisis have failed to deliver lasting 

stability, because it appears such efforts failed to take cognizance of the environment 

factor in the conflict. Moreso, the protraction of the Niger Delta conflict is not due to the 

lack of responses by the government. Indeed, a number of institutions and strategies   

have been adopted by the government in dealing with the recurrent crisis in the Delta. 

However, these institutions and strategies have failed to address the basic factor in the 

crisis, that is, environmental degradation. While government efforts have seemingly 

shown a great deal of compromise aimed at pacifying certain actors including the 

political elite, certain community interests and youth leaders, host communities, 

multinational oil companies and the militants; the interests of the larger communities and 

rural dwellers, who depend on the natural environment have essentially been neglected. 

For instance, the 13% derivation formula appears to satisfy the desire of the political 

class; the regional development organizations seemingly aimed at contractors and 

community leaders; the amnesty programme resulted in compromise by pacifying the 

desires of the militants and the multinational oil companies since it has guaranteed 

uninterrupted oil exploration; while the numerous committees and commissions on Niger 

Delta, whose reports and findings are hardly implemented epitomize government 

empathy.  

Until concerted effort is geared towards environmental restoration, which 

requires understanding ecological deficiencies, environmental cleanup, protection and 

revitalization of productivity of the ecosystem for the local people, stability in the Niger 

Delta would remain an illusion. Nonetheless, when it comes to finding lasting solutions 

to the situation in the Niger Delta, all root causes need to be addressed. Ensuring political 

stability in the region represents a big challenge that will require coordinated and 

collaborative action from all stakeholders. Therefore, what is required is a holistic 

approach that must accommodate the fundamental cause of the Niger Delta crises, which 

is environmental degradation and how to sustain the livelihood of the over 60% of the 

local people who rely on the natural environment for existence. Environmental quality 

and sustainability are fundamental to the overall wellbeing and development of the 

people of the Niger Delta. This may be fundamental ingredient for political instability in 

the Delta of Nigeria 
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